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FOR RETHINKING YOUTH MINISTRY:

SIT-CLOTHE-RETURN TO SOUND JUDGMENT-SEND.

BY ÓSCAR ALBEIRO ARANGO ALZATE

The module is structured in four parts. In the first part we present the HEALING ACTIVITY of JESUS, we will focus on the importance for the youth ministry of the action of TOUCHING THE BODY from the activity of Jesus. In a second step, we will develop the central image of our exercise of rethinking youth ministry: WHEN A DEMON POSSESSED MAN is SEATED, CLOTHED, in HEALTHY JUDGMENT and SENT, the KINGDOM OF GOD IS HERE AND NOW. In a third moment, a STRUCTURE OF THE TEXT of Mk 5, 1-20 is presented and a suggestive INTERPRETATION based on the proposed structure to point out four actions that are carried out on the personal, social and cultural body of the demoniac: SEAT, CLOTHING, RETURNING HEALTHY JUDGMENT AND SENDING that will finally allow us to trace an ITINERARY TO Rethink a YOUTH PASTORAL THAT…

1. THE HEALING ACTIVITY OF JESUS: 
TOUCHING THE BODY.

I understand pastoral ministry as the action through which the church can touch the bodies of human beings to save them by creating them. Therefore, it is necessary to frame pastoral care within the activity of Jesus: the action of touching bodies to seat, clothe, restore the judgment and send out into the community. I would like to invite you to base youth ministry on the action of Jesus himself. To do so, we will approach the text of Mark 5, 1-20. 
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I invite you first to differentiate between the meaning of curing diseases, healing the sick, casting out demons, and raising the dead in the first century and to point out, on the other hand, the relationship these activities had with the proclamation of the Kingdom of God. 

If one takes into account the popular Jewish mentality of Jesus' time, one would see that it is not easy to find a clear distinction between sickness and demonic possession. Indeed, many illnesses, especially the stranger ones, and those of no comprehensible etiology, were either seen as a sinful situations or implied the possession of one or more demons. Hence, there was no major difference between curing an illness and performing an exorcism; moreover, it would be understood that the purpose sought by Jesus with the action of curing the sick and expelling demons was to fight against the power of evil in all its forms that dominate the bodies, as a sign that the reign of God is being established. 

Now, we will dwell specially on the function or role of the human body in these narratives of miracles and the casting out of demons. The body has not only an individual, personal, physical facet. The body is part of a social and cultural framework. Therefore, healing, curing, exorcising, and restoring freedom and life are not only actions that seek to show the power of the God of the kingdom, but also the political and cultural implications that this action has. 

The body is something we human beings have in common, but according to the place in the social scale in which it is situated, its value changes. For this reason, an activity as simple as eating with, playing with, or having a dialogue with, are not simple actions that are carried out unwittingly; in them, personal bodies interact in the construction of the social body. Therefore, the way of situating, being, or wearing the personal body creates a relationship or rupture with the group and the culture of reference.

We often hear that society is a body, but little do we hear that the personal body is present in the social and cultural body. For this reason, we will have to appeal to three categories to carry out this reflection. First, the body as a macrocosm to understand in its cultural dimension, i.e. in its symbolic and referential dimensions. Second, the body as mesocosm, i.e. the body approached in its organizational, relational, resistance, production, and reproduction dimensions. And thirdly, the body as a microcosm to understand the body in its dimension, one could say the psycho-somatic. In this sense, the personal body acts as an archetype of society and culture. 

From here it can be understood how such trivial activities as Jesus' eating with lepers, conversing with recognized sinners, visiting the house of strangers, touching sick bodies, sharing with hemorrhaging women and foreigners, are not simply acts of charity that Jesus manifests the mercy of the Father. They are his miniature vision of how the personal, the social, and the cultural are transformed by the action of God's reign. 

HEALING, CURING, AND EXORCISING IN THE FIRST CENTURY AD

Let us now address the question of the pure and the impure. The pure and the impure appear not only as categories of protection against illness but also as social and symbolic categories. They act as an imaginary or real dividing line about the configuration of groups, and therefore about bodies. Therefore, Jesus' action of touching a sick person is to call into question this symbolic reality of normality based on health, it is to push back the limits, to make the dividing line between the pure, healthy, configured by us, and the impure, sick, configured by what is called them disappear.

A whole symbolism of contagion is established, which seeks the protection of us. For this reason, lines of protection are drawn, lines of security against them that symbolically act as the impure. The sick person, the fisherman, and the stranger in this context are not only a threat of biological, physical contagion but symbolic contagion. Every sick person, fisherman, or stranger embodies this threat and allows the automatic activation of all culturally constructed security systems of what is considered pure against what is considered impure.  In other words, that which gives identity, integrity, and security to us. Therefore, those who are in the sphere of the pure "are alive", those who are culturally located in the impure are left out, they do not count, they are part of the group of human beings who are dead, who pass through the world of the culturally dead.

This module will thus go through the actions of Jesus, those of healing and exorcism to address three concepts of healing a condition, healing from suffering, and turning from evil. An affliction is something that all bodies share, it is the biological dysfunction that acts on the physical. 

This reality of the personal body enters into relation with another dimension, the biological dysfunction generates a series of social dynamics and cultural justifications that end with the personal esteem that each person has. We are no longer talking only about the physical, but how the physical acquires social dimensions and especially generates symbolic structures. We are therefore entering the social and cultural world.

In this sense, the miracles of Jesus must be located not only in what he does on the personal body: curing illnesses, but more in what he does on the social and cultural body: healing social suffering and remedying cultural evil. Thus, a miracle is an action that allows the boundaries drawn by a society and a culture about someone who is considered impure to recede, to disappear. 

Jesus heals the evil, he puts the social suffering in crisis, perhaps without perhaps putting an end to the personal affliction. Even if the physical continues. The miracle bursts in as this re-orientation that Jesus makes of the social and cultural. He makes an impure person, dangerous from his reality as a sick person, to be assumed as a member of a human group. 

We could have as a first strong idea that the strength of the miracle in this perspective lies in the fact that Jesus subverts and converts the normal event of society and culture. He does not simply subvert the physical-biological, he heals the social body of all suffering and converts the cultural body into a new symbolic structure. In the social-cultural and not exclusively physical lies the miracle. 

For many it would be better for Jesus to make a few physical changes that affect the individual, this would give him more prestige and credibility as the Son of God. But his divinity lies not only in the possibility of violating the physical but in subverting and converting the social-cultural that causes men and women to be labeled as impure, marginalized, and excluded. The miracle is not simply whether we can manipulate the physical at will or not, but whether we make possible a social and cultural world that is mercifully habitable.

In this sense, the miracle is the overcoming of spirits and demons, on the one hand, i.e. the social and cultural forces and dynamics that generate the affliction of the physical-biological body and that can be cured using incantations, ointments, concoctions, and rituals. It is how the spirits and demons that generate affliction are overcome by restoring health to the body in its dimension. 

And in a broader sense, Jesus' miracle seeks to end the social suffering and cultural evil that affects the body in its social and cultural dimensions. In other words, to overcome the spirits and demons that marginalize, exclude, and dominate. Overcoming suffering and evil implies rejecting the domination of all the evil powers that fragment, frighten, enchain in their relationality and forms of human bonding; to generate new dynamics of sub-version and social-cultural conversion in which all become brothers and sisters again under the sovereignty of God who is the father. In this way, the miracle of Jesus that takes place in the social-cultural body overcoming suffering and evil as a transformation: to build an alternative society. 

The healings that Jesus performed should not be seen only as good intentions but as a program of collective action and practical resistance; of cooperation and mutual assistance in the face of a system of intermediation that transforms people and villages into fragmented, alienated, and frightened populations and individuals. 

Such a program of collective action and practical resistance, cooperation, and mutual assistance is inscribed in the most ancient traditions of the Covenant and acts as a practical response to the social, political, and economic situation the Galileans were going through under Roman rule in the first century A.D. Thus one could sing and shout what was true: in Galilee, the reign of God is indeed near. 

The personal, social and cultural transformation takes place in the very heart of the complex web of Roman mediation. In the same land that today was taken from them and no longer belonged to them. The same land that they continued to cultivate to feed others. In the same small villages, like Nazareth, where they survived. At the makeshift tables where they communed and shared the little food, they managed to get their hands on. In the open fields on the outskirts of the villages where they could still lie down as if they were free men and women to rest. It is true, that the reign of God is indeed near.

The inhabitants of Galilee and its environs are now free and refuse to be anonymous cogs in the patronage system. They can now remain in their villages and freely share what little or how much they gathered, rather than migrating and becoming labor for the building of the great imperial cities or working from sun up to sun down in the technician fields of the Roman bosses or their underlings.

This is how Jesus through the healings was able to cohere a movement of an alternative society, a program of community renewal. A kingdom that left behind no architectural structures, no inscriptions, no material artifacts. Yet today we can understand his program by examining the context in which his Reign of God was proclaimed and lived and above all in the witness of these majorities who were outside and on the margins of the Roman promises of prosperity and hope.

2. WHEN A DEMONIAC IS SEATED, CLOTHED, IN HIS RIGHT MIND, AND SENT, THE KINGDOM OF GOD IS HERE AND NOW.

In ancient times the medicine was not a common enough activity to cover the needs of the entire population. Only the better-off classes could count on such a luxury. But medicine was still in its infancy. The general conception of illness and death was that it was caused by a series of strange forces that were called demons. Forces dedicated to tormenting human beings with great bodily ills. What illnesses? Fevers, leprosy, fluxes, blindness, deafness, epilepsy. Therefore, a sick person was said to be possessed.

Similarly, in the 1st century AD, sickness was a sign of impurity and sin. A sinner was equated with a sick person in those societies. Overcoming demons, casting out demons in antiquity, and in the Bible is to be understood as a triumph over sickness and death. The triumph over the evil of this world condemns us to personal, social, and cultural death. Therefore, healings and cures are the same as the expulsion of demons or exorcisms. Let's see in the following story how this reality appears.

A STORY

1.They came to the other side of the lake, which is the region of the Gerasenes. 2.As soon as Jesus had gotten out of the boat, a man came out of the tombs to meet him, for he was possessed by an unclean spirit. 3The man was living among the tombs, and no one could restrain him, not even with chains. 4Several times they had bound him with fetters and chains, but he broke the chains and tore the fetters to pieces, and no one could subdue him. 5Day and night he wandered through the hills, among the tombs, shouting and hurting himself with stones. 6When he saw Jesus, he ran and fell to his knees at his feet. 7He cried out to him, "Don't mess with me, Jesus, Son of the Highest God! I beg you by God, do not torment me. 8 Jesus had said to him, "You unclean spirit, come out of this man. 9 When Jesus asked him, "What is your name?" he answered, "My name is Legion, for we are many. 10And they earnestly begged Jesus not to send them away from that region. 11A large herd of pigs was eating at the foot of the hill. 12The spirits begged him, "Send us into the herd and let us go into the pigs. And Jesus allowed them to do so. 13Then the unclean spirits came out of the man and entered the pigs; in an instant, the herds were thrown into the water from the top of the cliff, and all the pigs were drowned in the lake. 14The keepers of the pigs ran away and told what had happened in the city and the country so that all the people went to see what had happened. 15They came to Jesus and saw the demon-possessed man, the one who had been in the power of the legion, sitting up, clothed, and in his right mind. They were all frightened. 16The witnesses told them what had happened to the demoniac and the pigs, 17and they begged Jesus to leave their land. 18As Jesus was getting into the boat, the man who had had the unclean spirit begged him insistently to let him go with him. 19But Jesus did not allow him, but said to him, "Go home to your people and tell them what the Lord has done to you, and how he has had compassion on you. 20So the man went away and began to proclaim throughout the region of Decapolis what Jesus had done for him, and they were all amazed.

GEOGRAPHY OF THE MIRACLES OF JESUS IN THE GOSPEL OF MARK.

The activity of Jesus, who heals, cures, and converts bodies, unfolds in the Gospel of Mark in two antagonistic geographical zones according to Jewish conceptions, pure territory, and impure territory, representing respectively the people of Israel and the pagans or Gentiles. 

The dividing line between the two zones is marked by the Lake of Gennesaret: to the west, Jewish territory; to the east, pagan. Various journeys of Jesus with the disciples across the lake indicate the passage from one area to the other.

In Jewish territories. 

In Galilee Jesus acts in the synagogue of Capernaum by expelling an unclean spirit from a man (1,21b-28); in the house of Simon and Andrew, he cures the mother-in-law (1,29,31). The Gospel of Mark presents Jesus as the choice for most of his healings and exorcisms in "the periphery" of Israel, the province of Galilee, in the north, contemptuously called "Galilee of the Gentiles". The region furthest away from the influence of the temple and the official Jewish religious system is based in Judea, Jerusalem, in the south. We see how the healing, curing activity of Jesus comes to break the division between the world divided between Jews and Gentiles. It shows how far away from the temple and the influence of the Jewish system, in Galilee of the Gentiles, or outside, in the pagan peoples, salvation is possible. On the periphery of the Jewish religious system, outside of it, the power of God is powerfully manifested, and how he remedies every kind of evil. At an unspecified place on the western shore of the lake, he heals the hemorrhage and revives the daughter of Jairus (5,21-34). In an uninhabited village, he gives out loaves and fishes to the crowd for the first time (6,33-46). "Galilee of the Gentiles" is exclusively the place of Jesus' healing activity, thus fulfilling his words: "It is not healthy who need a physician, but the sick; I have come to call sinners rather than the righteous" (Mk 2,17). 

In the pagan territory.

The periphery of the Jewish system is thus defined as the most appropriate place for the healing work of Jesus. The salvation of Jesus is concentrated on the margins of Israel, in what we could call the outside of the heterodoxy of the purity system. Five interventions of Jesus take place outside the borders of Israel: in the region of the Gerasenes he casts out a legion of demons from a demoniac (5:1-20); in the district of Tyre he delivers the daughter of the Syrophoenician woman from an unclean spirit, (7:24-30); on the eastern seashore he cures a deaf man with a stammer (7:31-37); in a desert place he performs the second distribution of loaves (8:1-9) and in Bethsaida, he restores sight to a blind man (8:22-26). 

Mark highlights in this chapter 5 three miracles that he uses to demonstrate the identity and the saving power of God among men through the healing activity of Jesus who acts in Jewish and pagan territory: the demoniac of "Gerasa" (Mk 5,1-20) which we will deal with in this text; the hemorrhage and the daughter of Jairus (Mk 5,21-43), the first excluded because she is a woman who suffers from a typically feminine illness which makes her impure and turns her into a cause of impurity for the people and the objects she touches; the second a girl, without rights subject to the impurity of the corpses who is brought back to life as a sign of liberation from the taboos and legends surrounding death.
3. A STRUCTURE AND INTERPRETATION OF THE TEXT Mk 5,1~20

Let us now address this structure which will give us some tools to rethink our youth ministry: 
Jesus Restores a Demon-Possessed Man
A.5 They went across the lake to the region of the Gerasenes.[a] 
B. 2 When Jesus got out of the boat, a man with an impure spirit came from the tombs to meet him. 
C: 3 This man lived in the tombs, and no one could bind him anymore, not even with a chain. 4 For he had often been chained hand and foot, but he tore the chains apart and broke the irons on his feet. No one was strong enough to subdue him. 5 Night and day among the tombs and in the hills he would cry out and cut himself with stones.
D. 6 When he saw Jesus from a distance, he ran and fell on his knees in front of him.
 7 He shouted at the top of his voice, “What do you want with me, Jesus, Son of the Most High God? In God’s name don’t torture me!”
E.  8 For Jesus had said to him, “Come out of this man, you impure spirit!”
F. 9 Then Jesus asked him, “What is your name?”
“My name is Legion,” he replied, “for we are many.” 10 And he begged Jesus again and again not to send them out of the area.
11 A large herd of pigs was feeding on the nearby hillside. 12 The demons begged Jesus, “Send us among the pigs; allow us to go into them.” 
E. 13 He gave them permission, and the impure spirits came out and went into the pigs. The herd, about two thousand in number, rushed down the steep bank into the lake and were drowned.
D. 14 Those tending the pigs ran off and reported this in the town and countryside, and the people went out to see what had happened. 
C. 15 When they came to Jesus, they saw the man who had been possessed by the legion of demons, sitting there, dressed and in his right mind; and they were afraid. 16 Those who had seen it told the people what had happened to the demon-possessed man—and told about the pigs as well. 17 Then the people began to plead with Jesus to leave their region.
B. 18 As Jesus was getting into the boat, the man who had been demon-possessed begged to go with him. 19 Jesus did not let him, but said, “Go home to your own people and tell them how much the Lord has done for you, and how he has had mercy on you.” 20 So the man went away and began to tell in the Decapolis[b] how much Jesus had done for him. And all the people were amazed.
A. Returned to the other side. 

INTERPRETATION BASED ON THE STRUCTURE: TO SIT, TO CLOTHE, TO RESTORE SANITY, AND TO SEND.

The text is presented in a concentric structure. A-A', B-B', C-Ć, D-D' AND E-É' having as center F, verses 9 to 13. What is indicated in the first part is verified or expanded in the second part: 

A-A', they came ... came back 
B-B', go down ... get into the boat
C-Ć, description of a demoniac ... description of a de-demoniac
D-D' a demoniac throws himself at Jesus' feet ... the villagers turn away
E-E' Jesus says unclean spirit comes out .... spirits came out

And in the middle F, Jesus presents the name of the demon and its personal, social and cultural consequences. He overcomes evil.

This structure is the one I will develop next. It will be explained in more detail.

A. REACHES THE OTHER SIDE. 

Gerasa has located 55 km from the Lake of Galilee. Halfway between the Sea of Galilee and the Dead Sea. It represents the pagan region on the other side of the Jordan, a region full of cemeteries, pigs, and demons.  

What is the theological meaning of passing to the other shore, and what is the significance of this shore about the other? The strength of this first verse is in the verb to arrive. It implies movement from before to after. From here to there. The previous text in Mark's gospel is that of the calmed storm, in which it says at the beginning: "that same day at evening he said to them, let us go over to the other side". And it is this, the going over to the other side, that is what is happening. The movement from the peripheries of Israel to the peripheries of the pagan world.

B. GETTING OUT OF THE BOAT.

Getting out of the boat so that someone will come to the encounter. This is a constant in the encounters with Jesus. It is necessary to set out on the way so that someone can meet him and his community. The boat has in this text all this communitarian sense. It is clear that it is not an action of Jesus alone, it is the action of the community that can cross from one place, the We, to the other side, them. A decentred community on the move.

The action of Jesus on the eastern shore of the lake, although it is an action of the community in the land of the Gerasenes, allows us to see that in the text the disciples disappear, leaving Jesus and the demoniac as the central characters of the narrative. 

C. CULTURAL-SOCIAL-PERSONAL DESCRIPTION OF A DEMONIAC. 

When Jesus arrived in Gerasa, he was immediately met by a man possessed by an unclean spirit. He is not just any man: he is a man who comes out of the tombs. The place where death exercises its power. The place where she reigns. Here, the terms "cemetery - graves - tombs" appear three times in the narrative (vs. 2.3.5), indicating their symbolic significance. This Man not only comes out of the tombs but is possessed by an unclean spirit. In biblical tradition and among ancient peoples, unclean spirits are the originators of sickness and death.


We could say that this man comes from the Necropolis, the city of death. In opposition to Jesus and his community who come in the boat of the Bio-polis, the city of life. 

Then, in the text, there is a description of the demoniac who lived among the tombs, that nobody could hold him, that they used chains and crickets but that he broke them. He is a being totally out of his mind, yes. Day and night he wandered around the hills, he screams and hurts himself. Which is another way of saying, all the time. Always night and day, he wandered among the sepulchers. "All the time" of his life, "night and day" without interruption, he spent "in the tombs", the place of the dead. This description is not so much a portrait of a human being as an approach to the social and cultural understanding of him in Gerasa. A wild beast that roams the outskirts of the city. A danger to its inhabitants. 

That is why they justify what they have done with him. They have tied him up and taken him away from the city, forcing him to live in the tombs. This man did not decide to live outside the city in the tombs. This decision was made for him by others.


The text is emphatic, he dwelt in the tombs and no one could keep him bound any longer, not even with chains. Many times he had been bound with fetters and chains. And he had broken and shattered them. No one could subdue him. Let us remember that in the 1st century AD, chains and shackles were used to designate slaves. The shackles, in particular, were put on prisoners of war reduced to slavery. The description of the demoniac is representing the situation faced by slaves in the Roman world and the processes of rebellion that many of them undertook against Roman oppression. "Bound in fetters and chains", a technical term for slaves, or prisoners of war, and the verb "to tame" used for wild animals, this man possessed by an unclean spirit represents the depatriated man, exiled, living in sepulchers, in a permanent state of impurity who cries out why he has no word and who at the same time hurts himself. In the figure of the demoniac of Gerasa, Mark makes a direct allusion to the effects of the imperial social, economic and cultural system through slavery, which is suffered by the majority of peasants who have been expropriated from their land and have had to sell their labor power as slaves. 

This man represents the condition of many human beings in the ancient world under the rule of imperial power who live in chains and hidden in the tombs. According to the Talmud, spending the night among the tombs, tearing one's clothes, and being naked are signs of insanity, which is precisely what the demoniac does, who in addition to screaming injures himself by hitting himself with stones. And running and screaming "among the mountains", according to the belief, he waits in vain for the help of the pagan gods. He "cries out" in despair, finding no one to hear and understand his cry and "smashing himself with stones", destroying himself. But why does he cry out, why does he hurt himself? We cannot forget that this man is socially and culturally a demoniac and that if he comes out of his place of hiding to approach Jesus, perhaps he is trying to defend himself from someone else who wanted to hurt him and to be hurt again. Therefore, he seeks protection in the divinities who, according to the culture of the time, resided in the mountains". That is why he cries out and runs among the mountains.

This is how the demoniac is presented by Mark: a slave/unnamed/indomitable/ discarded by society and culture. The society offers him nothing but "crickets and chains", and considers him an enemy. And the culture which labels him as a madman and a wild beast. And which justifies this reaction of exclusion in which he is forced to live.

D. REACTION OF THE DEMONIAC: HE THROWS HIMSELF AT THEIR FEET. 

But something happened to the demoniac when he saw Jesus, he ran and threw himself at his feet. This is further evidence of his condition of prostration and domination. He cries out to him: don't mess with me. He is a man tormented by demons and his condition, remember he is chained and excluded: a slave/ nameless/ indomitable/ discarded.

And in his state of prostration before Jesus, he cries out: Jesus, Son of the Highest God. A desperate cry. A cry of struggle against this new power that comes to him in the person of Jesus. The power of a God who is Most High: the presence of divine compassion in Jesus who steps out of the boat and walks towards him. 

Power is superior to the devil, legion, which dominates him and in which this man dwells. A power, the compassion of the Most High God, which acts in Jesus, which the culture fears. That is why the demoniac cries out because he recognizes Jesus and in him the liberating power of the Most High God who acts in history, transforming it.
The demon-possessed man utters these words because Jesus had previously acted. Before the demoniac had said anything, Jesus had pronounced the following words: "Unclean spirit, come out of this man. The problem of this man was not so much that he was living in the tombs, that he was breaking chains, that he could not be held, that he was shouting over the hills, but even more that he was hurting himself. These are only symptoms of something greater happening to him: that he is feeding a demon: "Legion", which is a Latin word for the Roman troops, an expression of the brutality, greed, and oppression of the Empire. The cause is to be chained and dominated to feed these demons. To be the food that sustains the legion.

E. SAYS: UNCLEAN SPIRIT, COME OUT OF THIS MAN. 

Paradoxically, the man who had gone spontaneously to lie at the feet of Jesus now sees the action of Jesus as a threat. The motive is then expressed: it is Jesus' command to the spirit "Unclean spirit, come out of this man"; the cry of the demoniac who now parallels the cries he made on the mountains to the pagan divinities. Now, this cry is made to that son of the Most High.

F. BODY-LEGION-HEDGEHOGS-SEA

This is the center of the pericope. The dialogue between Jesus and the legion. Which begins with the question: What is your name? implies dominion over him who claims to be more powerful. Knowing the name legion shows that Jesus triumphs over evil show that God reigns and that this power has entered the scene among the inhabitants of Gerasa. And in the answer "my name is called" man and demon merge. And it is not a demon dwelling in a man, but a man dwelling in a demon, feeding it. It is revealed here that this demon is alluding to the Roman Empire, its economic model, its legions and military might, and the colonial social model with which it occupies the Mediterranean. In short, a social, political, cultural, and economic system based on slavery is like the one that oppresses the demoniac of Gerasa. Jesus frees the demoniac by returning him now clothed, seated, sane, and available to be sent out.

Legion. 

This expression not only gives a name but reveals the reality of exclusion and domination: the Roman empire and in it every kind of organization that bases its being on dominating, oppressing, excluding. Legion is the demon that possesses this man. And legion, the demons begged Jesus insistently not to take them out of those social groups where they had always lived. This is the path that Jesus takes, to make Legion turn back, to bring it back to its origin to defeat it at its roots. In other words, to make an evil return to evil. 

Let us look at the process in detail. First, legion comes out of the demoniac and frees him. 

Second, the legion enters a herd that is eating at the foot of the hill. The pig is an unclean animal. For the Jews, the symbol of the oppressive foreign power of Israel is the chosen people (Ps 80/79, 13-14) where the vineyard, the figure of Israel, is trampled by the wild pig or wild boar. It is a figure that we can associate with that of the demoniac at the feet of Jesus. Pigs are another biblical figure to refer to the Roman Empire. At the time of Jesus, the Jews applied this derogatory figure to Roman power. The Jews considered pigs to be "unclean" food, so any contact with this land rendered the Jew unfit to participate in worship and he had to purify himself first. The collective "herd" is paralleled by the collective "legion", the "great herd" representing great accumulated wealth.     

And thirdly, this herd jumps into the sea lake which is the main biblical figure to represent evil. That is to say, the legion that feeds on a man, leaves that body and goes to the pigs, food, and base of the imperial economy and these are thrown into the lake-sea, that is to say, they return to evil, to their origin. 
This is the deeper meaning of this exorcism story of Jesus: overcoming the evil forces that bring sickness, death, and suffering upon human beings. Overcoming them, driving them back, making them leave human beings, social and cultural systems, and return to the sea, the source of evil.

E'. DOES: UNCLEAN SPIRIT, GET OUT OF THIS MAN. 

Legion asks at least to be able to stay in that region to avoid its destruction and to remain amid the pigs as an alternative, to remain in the imperial economic system. Legion separates himself from the man against his will and takes refuge in the pigs by his own will. Entering these pigs proves to be ruinous. They are thrown over the cliff. The throwing into the sea is associated in the text with the behavior of the demoniac who screamed, ran, and hurt himself. Legion is self-destruction. Legion with Jesus' command to go to the pigs and the pigs throwing themselves into the sea reveals its true power: to be the author of its defeat. Legion is self-destruction. The explanation "and they were drowned in the sea" alludes to the army of Pharaoh, the oppressor of Israel, drowned in the Red Sea (Ex 14, 27). It returns to the image of the exodus, equating the slavery of the pagan peoples to that of the chosen people and reaffirming the universal validity of the message of Jesus.   

The plea of the unclean spirits in the face of Jesus' command shows the superiority of Jesus as the bearer of the Spirit of God and shows the power of the legion to self-destruct. With this turning of the legion in on itself and showing its true power, Jesus delivers not only the possessed man but the whole region of Gerasa, which acquires a new order and identity. 

The casting of the herd into the lake is the symbolic return of the legion to the world of death. The liberation of the demoniac, of society and culture, implies the self-destruction of the prevailing system under the figure of the legion, which based its fortune on the imposition of a system that dominates. Jesus' strategy against the prevailing system does not consist in violently confronting it, but in returning the lost humanity that makes him independent of the structures of the prevailing system. 

The ultimate liberation from any ruling system is through personal, social, and cultural freedom. Liberation will take place without leaving Gerasa, as the possessed man asked for. Jesus in this case does not create his alternative outside of society but within it.
D'. REACTION OF THE INHABITANTS: THEY FLEE IN FEAR.

The owners of the pigs are not happy about this situation, they panic at the unexpected change that Jesus brings about. They don't understand why Jesus wants to change their situation. So they beg him to go away. The porters who witnessed what happened fled in panic and tell others what is happening in and around the city. They have not witnessed the deliverance of the possessed, nor do they know the real cause of the loss of the pigs which is the deliverance of the possessed, they simply go to announce the disaster that Jesus has brought about. 

C'. NEW CULTURAL-SOCIAL-PERSONAL DESCRIPTION OF A DEMON-POSSESSED PERSON.

In this section we find the Gerasenes' verification that the demoniac is cured, now Seated, he has regained his place in the community. Clothed, he regains his dignity as a man, and in his right mind, he is now in control of himself and this causes them a shuddering fear. 

The appearance of the formerly possessed man is completely unexpected by the inhabitants of the region. The one who behaved like a wild beast and whom they had tried unsuccessfully to subdue is back to normal. Instead of wandering in the mountains and among the tombs, he is here and now "seated", showing by his posture his stability, his new social status. "Dressed" indicates his dignity and his regained identity. And he is "in his right mind", that is to say, his self-control, instead of his screams and his attempts at self-destruction. Now, he does not fear his former oppressors, he does not run away from them when they approach, and he feels free and safe. 

These three characteristics of the demoniac seem common to us, but let us see theologically how they are understood.

SEATED, meaning that this man had regained his place in the community, his personal and community history, i.e. he had been re-integrated into his community. Legion caused people to be marginalized based on their social status. 

CLOTHED, not only recovered in his community dimension, but also in his dignity, especially that of the Son of God. He no longer had anything to be ashamed of and nothing to be ashamed of. Let us remember that Legion can produce in human beings models of humanity from which we must all standardize ourselves under the criteria of having, knowing, and being able. 

IN HIS GOOD JUDGMENT, that is to say, he had recovered his sword with which he could communicate and no longer shout in the tombs. Legion in the same way steals the word of human beings and gives them other words. What they contemplate, those who came is the effect of the liberation effected by Jesus, the magnitude of which is accentuated by the clause "the one who had had the legion", which underlines the violence that had animated the man and deprived him of his humanity; that human waste has become a person. 

"What shall we do now?" the inhabitants of Gerasa said to each other. Jesus has declared that this man is like us, that he is to be respected in his difference, that he can even be his disciple. And the answer of the Germans is: We cannot bear this, the demoniacs are necessary to unload on them all our fears and our violence". And they said to Jesus, "Get thee out of our land."

However, the reaction of the people who benefited from the disappearance of the danger represented by the presence of the demons is unexpected: they force Jesus to leave. The reaction of the owners is immediate, like the demoniac before, now the legion realizes the superiority of Jesus, but at the same time, they see in his action a danger for them. They do not use violence to expel him from their territory, but order him to leave "their territory". They want to prevent his liberating activity from spreading in that land because they see it negatively.    
          
The demoniac is now rejected again. He breaks the harmony that had been established between him as a demoniac and that community. The text develops this contrast beautifully. In the beginning, it shows what some can do: put shackles and chains, force people to live in tombs, force people to live amid screams, and inflict harm on each other. Using power as a physical force that excludes and marginalizes the other. And now Mark shows what others can do, in this case, Jesus. The novelty had begun with what happened to the pigs. And now it is happening with the demoniac: to remove crickets and chains, to bring out of the tombs, to seat, to clothe, and to bring back to sanity. These signs are showing how to use power as a physical force that includes and liberates the other. 

Seeing the demoniac seated, clothed and in his right mind is awe-inspiring. After hearing the witnesses tell them how it had happened and the pigs, they did not understand the deeper meaning of the liberating power of Jesus and the salvation he had come to bring them. Without understanding, they force him to leave their territory. This request unmasks them and shows that it is from them that "the unclean spirit" came; given the choice between the good of man and the good of their capital, they do not hesitate to choose the latter. Between the God who frees man and the idol that enslaves them. They prefer to worship the latter.  

B'. GET INTO THE BOAT. 

And finally, SENT. Jesus withdraws but does not abandon the liberated man, who "healed, healed and converted" remains attentive to his word by the express desire to remain with him, he wishes to form a community; this request presupposes that he recognized Jesus as his new patron. Possibly behind this desire, there could be simply human motivations: the difficulties involved in integrating back into the society that had excluded and punished him, now confronted his fear. 

Therefore, he, like society, needed this reintegration to heal his wounds and achieve growth. Jesus' refusal is accompanied by an order that the man fulfills beyond what is asked of him, for he had to return to his people, to his home, to show that God is merciful and able to heal and bring about forgiveness and reconciliation. 

He receives the mission to communicate this Good and New News: liberation to his own. It is his mission to announce "what the Lord has done for him, showing him his mercy". Jesus, the deliverer of the demoniac, is prevented from remaining in pagan lands, but the delivered, "the one who had been demoniac" will be sent by Jesus to proclaim "what the Lord has done". The man's mission is addressed to all those who are still under the dominion of the unclean spirit and not to the people of the city and the villages, who are already aware of what has happened and have reacted negatively.
A'. RETURNS TO THE OTHER SIDE. 

In Gerasa God "shows his mercy" in Jesus to the pagans as he once did to Israel, and liberates them as he liberated that people: the whole of humanity is his chosen people.

The God of the Jews who in the official Jerusalem law and temple had appeared as exclusivist and marginalizing of the pagans is revealed in Gerasa as a universal God who welcomes all people and acts on behalf of all, overcoming the barriers between peoples and presenting a God whose love embraces all people.
      
One can see the contrast between the rejection of Jesus by the Gerasenes who are unwilling to accept change; they prefer the terrible and self-destructive molding of all to the prevailing rules of communal life. And the attitude of the liberated one who bears witness to God's mercy. Now Jesus returns. Barriers of all kinds have been broken down. 

4. AN ITINERARY FOR RETHINKING 
A YOUTH MINISTRY THAT…

After reading and appropriating the module on the biblical foundations of youth ministry, I invite you to follow the following itinerary from which to rethink youth ministry from each of its contexts, the realities of our young people who cry out to heaven to be touched to be seated, clothed and restored to sanity, to be sent as missionaries who announce the mercy that God has had with them to their youth realities.

Taking as a reference point what is reflected in the text of Mk 5, 1-20, we will first ask ourselves about the meaning of a youth ministry that...

1. Reaches out to the other side. 

Today we speak of synodality, which is nothing more than setting out on a journey, continuing on a journey. But not to travel the same well-trodden paths where we will meet the same young people, but to what other places we can reach, with what other young people we will tend to meet. It would be appropriate to make a mapping, cartography of these other places to which we should direct our boat.

2. It knows how to get out of the boat.

Pastoral care does not stay in the boat, at the service of the same people, with the same tools, with the same discourses. Getting out of the boat implies letting oneself be affected by the other things that come our way, people, mediations, languages, realities. Only a ministry that gets out of the boat enters into communion with the other. The questions I suggest are about the formation of the pastoral agents, the mediations and means to be used, and the languages that are demanded of a youth ministry today.

3. Understand the historical-cultural-social-personal situation faced by young people. 

It is not only the elaboration of endless reality studies and tedious diagnoses that allow pastoral agents to know the reality of young people. As if there were only one reality for young people. One that can be universalized and massified to have a unique way of accompanying young people. Today, a youth ministry is asked to move from knowing to understanding. A youth ministry that goes to the other shore and goes down to the other side can understand the real reality of young people because it approaches their reality to listen to it, then listen to it, and finally listen to it. Pastoral care allows the young people's stories to be expressed and to dream like those of the demoniac as inaudible cries. What are the implications for our work as pastoral workers, no longer based on diagnoses but the young people's cries? What challenges are posed to us by the stories of young people?  

We will now develop the characteristics of this youth ministry that...

4. Does not stop even if it is afraid of the reaction of young people.

It is appropriate to ask ourselves about our real fears. Fear paralyzes, deactivates, and reduces resilience and critical thinking. "Because of its paralyzing effect on individuals, fear is a very efficient social controller. Under its influence, individuals are less inclined to act and more inclined to remain in a state of alert, awaiting events". 

Therefore, we invite you to make a list and drawings of your personal and community fears as youth workers. When fear can be visualized, through real or imaginary images, people establish a series of strategies to exorcise it and channel its power. 

5. He says with authority: Unclean spirit, come out of this young man. 

Jesus breaks in, he comes with the authority of his Father, not only to show compassion but to take up the fight against the evil one and his demons, who oppress and dehumanize.

Jesus sees human suffering and it is in the face of this suffering that he will react without limits. He will dedicate himself to those who suffer. It is towards them that he will focus. It is with them that the compassion of the kingdom will be visible. In this sense, Jesus appears as the powerful prophet who shows the signs of the Kingdom of the Father, in the sense of self-giving, for as we have seen, it is only in self-giving, in going out of oneself that Jesus, the Messiah, acquires his power.

For this reason, the New Testament does not deal with the history of domination and power as do other texts in which the wisdom of this world is collected. The New Testament knows that there are empires and their ways of dominating the world, and it knows that life and human relations cannot be measured only by paradigms of force.

The official stories carry within them the presence of Satan and his demons who reveal their authority as a principle-violence/rivalry/destruction, as opposed to the authority of Jesus who reveals how a principle-compassion/solidarity/creation in which God the Father tells us the radical meaning of the human being: A man who allows himself to be moved by the principle-compassion; a man who is compassionate, understanding, different from all the satanic figures of power that ruthlessly dominate the world; Jesus limits himself simply to being human, placing before God the Father the Kingdom that approaches as gift and surrender. How did these characteristics of Jesus' authority and power translate into the youth ministry we accompany?
6. It touches without profaning the BODY of young people IN ITS THREE DIMENSIONALITY to turn back evil.

Pastoral care knows how to approach the body as the central axis of its activity in a triple dimensionality: the psycho-somatic, which we will call the person. In the socio-political, which we will call the social, and in the symbolic-referential, which we will call the cultural.

- A pastoral care that works on the personal dimension of the body: it is the microcosm, the psycho-somatic structure, configured by the biological and emotional realities.

- A pastoral care that focuses on the social dimension of the body: it is the most-cosmos, the socio-political structure, configured by the realities: relational, organizational, communicative, expressive, productive, distributive, processes of resistance.

- A pastoral care that does not neglect the cultural dimension of the body: it is the macro-cosmos, the symbolic-situational structure, configured by the realities: of conceptualization, symbolization, signification; likewise with doctrines, imaginaries, beliefs, norms; and finally with the mechanisms of naturalization, normalization, and justification.

7. He does compassionately: Unclean spirit, come out of this young man. 
    
Compassion in Jesus generates a movement of inclusion. It is no longer the exclusion of the impure and the defense of the pure that determines the relationship with God, but it is God, in Jesus, who is deeply moved and goes out to meet pain, weakness, and suffering.  Therefore, compassion is the foundation that must energize youth ministry.

So, to speak of God as compassion is to assume his call. That we pastoral agents must be shaped by compassion. God's compassion illuminates how our compassion is to be realized. This compassion is realizable only by those who have had a real experience of God's love.

8. Be attentive to the reaction of the inhabitants of the region.

9. It is committed to the new historical-cultural-social-personal construction of young people.

1. To rethink youth ministry based on compassion as the principle that configures us as pastoral agents from the heart and that pushes us to assume in a close way the reality of suffering that is imposed today on the majority of young people in our different realities. 

2. To rethink a compassionate youth ministry that manifests itself historically in unexpected displays of love. The compassion consists in historicizing a creative-saving-grateful love in favor of the dignified and abundant life of our young people.

3. Rethink a youth ministry that understands compassion as something more than manifesting acts or actions of solidarity, but as the structuring principle of all ecclesial activity, which moves from the heart to transform the reality of inhumanity faced by the majority of our young people.

4. Rethink youth ministry as a com-passionate re-action that feels, clothes, restores sanity, and sends out our young people. A re-action that will definitively eradicate evil.

10. It knows how to get into the boat. 

Pastoral care knows how to initiate processes and knows how to finish them. It does not abandon but knows how to accompany because it has been designed on stages of growth and response to the reality of youth and knows how to be with our young people. A youth ministry that knows how to be there in other ways, responding to the demands and other moments our young people are going through. A youth ministry that knows how to be at the "height of the times".
11. Always on the way to the other shore. 

Always in synodality. It is Pope Francis who takes up this experience, indicating synodality as that "constitutive dimension of being and doing Church". 

Synodality is a sign of recognition of all pastoral action. 

1. Which identifies itself more and more with Jesus. 
2.	What goes out of itself, to place itself on the way, 
3.	What is decentred from itself and focused on its mission: to proclaim the reign of God. 
4.	To become close to those young people who are demonized by the dehumanizing dynamics of this world, 
5. And builds new and better ways of being in this world as human beings, as children of God.
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